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Abstract

The Satyasasanapariksa (SSP) by the Digambara author Vidyanandin
is a critical investigation into the main doctrines of ten Indian
schools of thought. In dealing with the Vai$esika, for example, Vid-
yanandin uses a number of arguments, which to a large extent cor-
respond literally to passages transmitted in other philosophical
Sanskrit works of the classical and medieval period. By analysing the
place where the corresponding textual material is embedded in the
argumentation structure of the SSP, various areas of composition
can be established. On this basis Vidyanandin’s specific achievement
in the discourse can be gradually extricated. Additionally, hypo-
theses about the historica?relation of the SSP’s arguments to otﬁer
works of the philosophical literature can be formulated. This article
shows the close relation between the arguments presented against
inherence (samavaya) and text passages in the following works of
Digambara authors: Samantabhadra’s Yuktyanusasana, Vidyanandin’s
Aptapariksatika, Prabhacandra’s Prameyakamalamartanda and Nydya-
kumudacandra.

Keywords: history of Indian philosophy, Jainism, Digambara authors,
Vai$esika, samavdya

Introduction

Research on the Satyasasanapariksd (SSP) has been scarce up to
only very recent times. Gokulacandra Jain’s edition—based on
three manuscripts—was published in 1964 together with an
English summary by Nathmal Tatia (see SSP in the biblio-
graphy). In 2003 Jayandra Soni published an article in the
context of his studies on Vidyanandin (Soni 2003). In summer
2010 Jens Borgland finished his MA thesis which provides a
translation of the whole extant text, prepared with the help of
Nagin Shah (Borgland 2010). My dissertation on a section of
the SSP was completed in 2009 (Trikha forthcoming a).!

! A simplified English rendering of the main focus of my German disser-
tation, namely the examination of Vidyanandin’s confrontation with the
Vaidesika as a case study for the epistemic pluralism of the Jainas, will be
published later this year (Trikha forthcoming b). This article provides a
simplified rendering of a chapter from my dissertation, where I investigated
Vidyanandin’s confrontation with the VaiSesika from the point of view of
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This article is structured into four parts: a very short
introduction into the author and his work (1. Vidyanandin’s
SSP) is followed by an overview of the main line of argumen-
tation against the Vaidesika in the SSP and of the refutation of
inherence in the first part of the uttarapaksa (2. Confrontation
with the VaiSesika). Then, methodical issues concerning
textual parallels with other works of Indian philosophical
Sanskrit literature will be touched upon (3. Literal correspond-
ences with other works). Finally, the framework of the first
part of the uttarapaksa against the VaiSesika in the context of
literal correspondences with other philosophical Digambara
works will be presented (4. Composition areas in the light of
passages with literal correspondences to other works).
Nlustrations for the written presentation are partly embedded
in the text and partly given at the end of the article (Figures).

1 Vidyanandin’s Satyasasanapariksa

The SSP is a Sanskrit work which—in subject and method—
belongs to the philosophical heritage of the Jaina tradition.
The author Vidyanandin flourished in the ninth or tenth
century CE. He is part of a group of Digambara authors who
distinguished themselves in the Sanskrit discourse with other
traditions including, for example, Samantabhadra, Akalanka
and Prabhacandra. Nine works are assigned to Vidyanandin;
his most extensive works are the AstasahasrT and the Tat-
tvarthaslokavarttika.

The Satyasasanapariksa is an ‘investigation’ (pariksa) into the
question, whether a particular ‘doctrine’ ($asana) is ‘true’
(satya) or not. The work has been transmitted incompletely;
concise examinations of only ten (of a planned twelve) philo-
sophical traditions are extant. The dispute with these
traditions opposed to Jainism follows a concept of truth which
Vidyanandin states in the introductory passage of the work:

idam eva hi satyasasanasya satyatvam nama yad drstestavi-
ruddhatvam. ... tac ca drstestaviruddhatvam anekantasasana
evd ...

composition analysis. I would like to express my sincere gratitude to Dr
Jayandra Soni and Dr Birgit Huemer for their valuable comments, sugges-
tions and corrections.
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The truth of a true doctrine, of course, does consist pre-
cisely in that that (the doctrine) is not opposed to what
is perceived and to what is inferred. ... And this, (hame-
ly) being not opposed to what is perceived and to what
is inferred, (obtains to) the anekanta-doctrine only ...”

Vidyanandin sketches here the line of argumentation for his
work: In his detailed examinations he will try to show, that
each amongst the examined doctrines is opposed to the results
of two means of knowledge (pramana), namely to drsta, the re-
sult of sense perception (pratyksa), and to ista, the result of
inference (anumana).

2 Confrontation with the Vaisesika

Vidyanandin applies the twofold argumentation structure also
to his investigation of the VaiSesika. This investigation is
divided in a brief purvapaksa and a twofold uttarapaksa, in
which Vidyanandin attempts to show, that main tenets of the
VaiSesika are opposed to sense perception and inference
respectively.

2.1 Main Line of Argumentation

Vidyanandin chooses the Vaisesika’s concept of liberation as
the starting point of the discussion:

buddhisukhaduhkha...samskaranam navanam atmavisesagu-
nandam atyantocchittav atmanah svatmany avasthanam mok-
sah ...

Liberation is the abiding of the self in itself, when the
nine particular qualities of the self, namely cognition,
pleasure, pain ... and disposition, are completely elimin-
ated ...””

In this concept of liberation it is intend to separate a sub-
stance (dravya or gunin), the self, from its particular qualities
(guna), cognition, pain, etc. This reflects a categorical separa-
tion that proponents of the VaiSesika utilize also in other
cases. This separation Vidyanandin cannot accept. He sums up
his reservations as follows:

258P 1,15f.
3 SSP (11 2) 34,4f.
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tad etad auliikyasasanam ... drstaviruddham tadabhimatas-
yavayavavayavinor gunaguninoh ... bhedaikantasya tadabhe-
dagrahina pratyaksena viruddhatvat.

This doctrine (presented) here, originating from Ultka,
... is opposed to what is perceived; for the exclusiveness
of difference assumed in this (doctrine)—(namely the dif-
ference) between parts and whole, between qualities
and that which is characterised by qualities ...—is oppo-
sed to sense perception, through which their difference is
not grasped.*

The main fault of the proponents of Vai$esika would therefore
be that they presuppose a sharp ontological difference
between entities which never occur independently in our ex-
perience: for instance, a whole (avayavin), like a piece of cloth,
never occurs independently of its parts (avayava), the
threads—they together form the inseparable unity of a thing
(vastu). The VaiSesika’s concept of liberation, in which the
unity of a substance with its qualities is to be ripped apart, is
therefore—according to Vidyanandin—unfounded.

2.2 Refutation of Inherence (samavaya)

The proponents of the Vai$esika are well aware that a thing
and its constituents—the whole and its parts, etc.,—occur as a
single thing and as a unity in our experience.’ The question of
how the connection (sambandha) between these separate
entities could be thought of,°® is answered by assuming a fur-
ther entity, namely inherence (samavdya).” Inherence would
be the connection through which the constituents are merged
into a whole. Vidyanandin sees in the assumption of samavaya
a displacement of the problem: if we take for granted that the
connection between parts and wholes, etc., is brought about
by inherence, what would then be the connection between
inherence, on the one hand, and the parts and the whole on

*SSP (11 12) 35,251
> Cf. figure 1.1.
¢ Cf. figure 1.2.
7 f. figure 1.3.
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the other?® This question can be put more generally by asking
how inherence and an entity characterized by inherence (sa-
mavayin)—Dbe it a part or a whole—are related to each other.’

It is this particular problem to which Vidyanandin devotes
most of his energy in the first part of his uttarapaksa. He
summarises the definitions of samavaya known in his time as
follows:

... sa samavdyah samavayyasrito ‘nasrito va. yadasritas tada
paramarthata upacarad va.

This inherence ... is either based on (an entity) charac-
terised by inherence or it is not based (on it). If it is
based (on it), it does so actually or metaphorically.*

Vidyanandin subsumes under these two main alternatives (vi-
kalpa) altogether seven sub- and subsubalternatives." He scru-
tinises these alternatives carefully, placing argument after ar-
gument against them, in order to show that none of them
holds good. He finally arrives at the conclusion that the notion
of samavaya is a feeble construction—invented by the propo-
nents of the VaiSesika in order to conceal their untenable
ontological hypothesis.

3 Literal Correspondences with Other Works

The names of the works at the bottom of figure 2 draw atten-
tion to the fact that Vidyanandin discusses ideas and theories
in the examined text portion of the SSP, which are also
captured in other works in philosophical Sanskrit literature.
In many cases it is not only a corresponding idea but also a
similar wording of a particular theory. In order to treat these
correspondences systematically it is useful to discern the
different types of correspondences which, in turn, are then
helpful in evaluating the composition structure of the
examined text portion.

8 Cf. figure 1.4.

° Cf. figure 1.5.

10 8P (11 16£.) 36,8f.
" Cf. figure 2.
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3.1 Quantitative Assessment of Correspondence

The relation of two corresponding text passages is classified
here according to the degree of literal correspondence; the
number of overlapping aksaras, so to speak. The first type is an
exact literal correspondence. An example is the correspon-
dence of a passage from the SSP with a passage from Uddyota-
kara’s Nyayavarttika:

anasritah samavaya iti .."? E| anasritah samavdya iti...">

This is different from literal correspondence with slight varia-
tions like, for instance, the correspondence of a passage from
the SSP with a passage from Sridhara’s Nyayakandali:

kurvann atmasvariipajfio bhogat karmapariksayam | yugako-
tisahasrani krtva tena vimucyate ||** kurvann atmasva-
riipajfio bhogat karmapariksayam | yugakotisahasrena kascid
eko vimucyate ||**

As a third type I record loose literal correspondences in slight
paraphrase, like, for instance, between a passage from the SSP
and from Vidyanandin’s Aptapariksatika:

tathatmantahkaranasamyogasiddher ~ buddhyadigunanut-
pattih. tadabhave catmavyavasthapakopdyasattvad atma-
tattvahanih.'® tavad atmantahkaranayoh samyogad
buddhyadigunotpattir na bhavet. tadabhave catmano vyava-
sthapanopdyapayad atmatattvahanih."

In the SSP and in the Aptapariksatika the same theory is expres-
sed with a different but significant close wording, This can be
differentiated from parallels according to content, which are
independent from a wording like, for instance, the correspon-
dence between passages from the SSP and the Nyayavarttika:

12 58P (11 33%) 38,7.

B NV 159,2; notation of correspondence: SSP (II 33%) 38,7 = NV 159,2.
Literal correspondences are underlined in the exemplified way.

14 58P (11 8°) 35,7f.

15 NK 285,9f.; notation: SSP (II 8°) 35,7f. ~ NK 285,9f.

16 5SP (11 38°) 39,51,

7 APT 119,8f.; notation: SSP (I 38°) 39,5f. # APT 119,8f.
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samsargah sukhaduhkhe ca tatharthendriyabuddhayah | pra-
tyekam sadvidhas ceti duhkhasankhyaikavimsatih ||*®
ekavimsatiprabhedabhinnam punar duhkham: Sartram sad-
indriyani sadvisayah sadbuddhayah sukham duhkham ceti."

3.2 Qualitative Assessment of Correspondence

The transitions between these four types of correspondence
are fluid. Determining the type may depend on the editions
one uses and the manuscripts one has access to, etc. However,
this quantitative assessment of the literal correspondence
between two text passages forms but one criterion amongst
others to judge their ‘qualitative’ relation: lengthy passages
with a high degree of literal correspondence clearly stem from
a common source. Does one of them even represent the source
for the other? Is one passage therefore a quotation of the
other? If so, is the quotation with an unintended or an
intended alteration? a paraphrase? a mediate quotation? an
independent quotation of a third work?

The following list is an overview of works which contain
lengthy passages with a considerable degree of literal cor-
respondence to the SSP (the first three types specified above):

Epics, Puranas, etc.: Mahabharata, Devibhagavatapurana, Brahma-
purana, Brahmavaivartapurana, Ayurvedadipika

Yoga: Tattvavaisaradi, Yogavarttika

Advaitavedanta: Brahmasutrabhasya, Bhamati

Logico-epistemological branch of Buddhism: Nyayabindu, Vada-
nyaya, Pramanavarttikabhasya, Samanyadisana

Nyaya: Nydyasitra, Nyayavarttika, Nyayavarttikatdatparyatika,
Nyayasara, Nydyabhtisana, Muktavali, Nyayasaratatparyadipika,
Nyayasarapadaparicika

Vaiéesika: Padarthadharmasangraha, Vyomavati, Nyayakandalt

Svetambara: Tattvabodhavidhayint

Digambara: Aptamimamsd, Yuktyanusasana, Nydyakumudacandra,
Prameyakamalamartanda, Visvatattvaprakasa

Other works by Vidyanandin: Astasahasri, Aptapariksatika, Tat-
tvarthaslokavarttikalankara, Pramanapariksa

18 58P (11 10°) 35,19.
Y NV 6,3f.; notation: SSP (II 10°) 35,19 // NV 6,3f.
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For our knowledge of the history of the discussed theories it
would be highly desirable to determine the historical relation
of the corresponding passages from these works to the SSP.
However, the succession of transmission is seldom easy to de-
cide upon in detail for various reasons. It can be, for instance,
taken for granted that not all relevant passages have been
identified or that relevant works are not yet edited, have been
lost, etc.

In some cases, however, the analysis of the place of argu-
mentation—namely the place where Vidyanandin uses textual
material that obviously stems from a common source—allows
to draw a picture of the composition structure of the work and
to present hypotheses about the historical relation of the
works which transmit the literal corresponding material.

4 Composition Areas in the Light of Passages with Literal Cor-
respondences to Other Works

Roughly eighty percent of the passages against the Vaisesika
from the first part of the uttarapaksa in the SSP—a text portion
that covers five pages in Devanagari print—literally corres-
pond to passages in other works. By contrasting these
passages with their respective argumentation structure, main
areas of composition emerge.

4.1 Steps and levels of argumentation

The argumentation in the first part of the uttarapaksa against
the Vaisesika is carried out in altogether thirty main steps, on
six different levels. They are represented by the numbers 12-
41 in the following figure:*

1
A12-13 41
A 14-15| 16 36| [37-39| 140

|
23| [24-30| |

|
|
| ho-22
|

2 58P (Il 12-41) 35,25-39,17. Numbers 1-11 refer to the steps of argu-
mentation in the pirvapaksa.
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On the main level, A', Vidyanandin tries to prove that the Vai-
Sesika is opposed to sense perception, because it presupposes
a sharp ontological difference between a thing and its consti-
tuents.

Inherence, the entity presupposed by proponents of the
VaiSesika to reconcile this difference, is notionally decon-
structed on level A’ in four big steps: general refutation of in-
herence [arguments 14-15], systematic deconstruction [16-36],
consequences for the world view of the Vaisesika [37-39] and
reference to Samantabhadra as authority for the presented
discussion [40].

Level A’ pertains to the systematic deconstruction of in-
herence in two steps: rejection of the concept that inherence
could be based (asrita) on the entities characterised by inhe-
rence [17-32] and rejection of the concept that inherence is
not based on them (anasrita) [33-35].

On level A’ the first alternative is rejected in two steps:
rejection of the concept that inherence is actually (paramar-
thatah) based on the entities [18-31] and rejection of the con-
cept that it is “based” on the entities according to metaphori-
cal speech (upacarat) [32].

On level A’ the alternative that inherence is actually based
is rejected, again in two steps: rejection of the concept that
this is brought about by another connection (sambandhantara)
[19-23] and rejection of the notion that inherence is a
connection brought about by itself (svatahsambandha) [24-30].

On level A° four types of connection are rejected in the con-
text of the examination of the alternative sambandhantara [19-22].

The respective steps of argumentation presented here dif-
fer with regard to the question of literal correspondences with
other works. Some steps do—as a whole or in part—literally
correspond with passages in other works, others do not.

4.2 Passages with Literal Correspondences to Samantabhadra’s
Yuktyanusdasana

In the group of arguments with literal correspondence to
other works, those which are characterized by quotations
from Samantabhadra’s Yuktyanusasana stand out particularly.
The numbers of the respective passages are set in bold italics
and are underlined in the following figure:
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A’ 39|40

]

A 30

A ho-22]

L

Samantabhadra is the only authority Vidyanandin mentions
by name, immediately before quoting a strophe from the
Yuktyanusasana in argument 40. The strophe is also referred to
in an abbreviated form in arguments 30 and 39. The common
characteristic of these three arguments is—from the point of
view of its content analysis—that a line of argumentation is
concluded with them. These arguments are further cha-
racterized—from the point of view of composition analysis—
by the fact that only the reference to the strophe from the
Yuktyanusasana could be identified, without any other literal
correspondences. This can be seen, for instance from argu-
ment 30:*'

kim ca yatha samavayah svariupapeksayabhedat tadavyati-
riktaghataniyaghatakakarapeksaya bhedad bhedabhedatma-
kah sidhyati tathavayavyadyapeksayabhedat tadaprthagbhu-
tavayavapeksaya bhedat sarvam vastu bhedabhedatmakam
jatyantaram sidhyed virodhadidusananam samavayadrstan-
tenapasaranad ity arhanmatasiddhis tasya tadistatvad *abhe-
dabhedatmakam arthatattvam tava® iti vacanat. tanmatasid-
dhau parabhimatabhedaikantaripam vastu khapuspava
asad eva syat *svatantranyatarat khapuspam® iti vacanat.
a=YA7a b=YA7b

4.3 Passages with Literal Correspondences to Vidyanandin’s
Aptapariksatika

If we look at arguments characterized by literal correspon-

dences with the Aptapariksatiki—another work by Vidyanan-

2 SSP (11 30) 37, 18-24. The two passages corresponding to the Yuktyanu-
$dsana are underlined and demarcated by “*” and “*”.
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din—a different situation can be found. These arguments are
not only characterized by, but mainly consist of, textual mate-
rial which is also transmitted in the Aptapariksatika as, for
example, the following passage:”

*syad akatam: samavdyasya dharmino ‘pratipattau hetor as-
rayasiddhatvam. pratipattau dharmigrahakapramanabadhi-
tah pakso hetus ca kalatyayapadistah prasajyate. samavayo
hi yatah pramandt pratipannas' tata evayutasiddhasamban-
dhatvam pratipannam ayutasiddhanam eva sambandhasya
samavayavyapadesasiddher iti.*
*~APT 131,1-11 ad AP 60ff. up to SSP (11 36) 38,22
! pramanapratipannas SSPxx
The numbers of these passages corresponding to the Aptaparik-
sattka are set in italics and are underlined in the following
figure:

Al
A’ 363738 39| 40
A’ 33-35

A 2
A 30

A ho-22]

L

From the point of view of content analysis, it is remarkable
that passages with literal correspondences to the Aptapariksa-
tika appear as those steps of argumentation, which pertain to
‘rare’ definitions of inherence. For the definition rejected in
argument 32 we find an echo only in the Vyomavati; the defi-
nition rejected in arguments 33 to 35 is advocated only by
Uddyotakara.

4.4 Passages with Literal Correspondences to Prameyakamala-
martanda and Nydyakumudacandra

This again differs from the last group of arguments with literal
correspondences to other Digambara works, namely those
that correspond to Prabhacandra’s Prameyakamalamartanda

22 58P (11 34) 38,12-14.
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and Nyayakumudacandra. The numbers of the respective passa-
ges are set in normal script and are underlined in the following
figure:

Al

A? 36|37 383940
A3 33-35

A 32|

A® 24-27 282930

A° 1920-22

[

The arguments pertain to definitions of inherence which have
been widely discussed. The definitions discussed on level A®
were already rejected in the Padarthadharmasargra (arguments
19 to 22). The others pertain to the ‘official’ definition of
inherence advocated in the Padarthadharmasangraha (argu-
ments 24 to 29). From the point of view of composition analy-
sis, these passages are dominated by very close literal corres-
pondences to Prabhacandra’s works, but also have many
parallels in other works of philosophical Sanskrit literature.
See, for instance, the following passage: *

Pnanu **na samavayasya sambandhdntarena sambandho
'smabhir istah' yenanavasthadidosah syuh. ° “api tu™ agner
usnatavat" svata evasya sambandho yuktah svata eva sam-
bandharipatvan na samyogadinam tadabhavat. na hy ekasya
svabhavo 'nyasyapi. anyathd svato ‘gner usnatvadarsandj ja-
ladinam api’ tat syad* iti cet.

B3 wiC up to_SSP (Il 29) 37,177 a // KA 19,8-10; TARVV 6,27-29 ad
TARV 1.1.16; AP 72; AS 534,14 ad AM 64; SVT 171,8 ad SV 2.27; NyViVi

416,25 ad NyVi 1.106; TRD 387,6-8 ad SDS 57; VTP 216,1-8 b ~ PKM
608,18f. ad PMS 4.10; NKC 297,5f. ad LT 7  ~ PKM 608,21-23; NKC 297,6-
8

INKC om. ’smabhir istah, PKM: yukto instead of ’smabhir istah
" yenanavastha syat PKM, NKC " PKM om. api tu, NKC atah instead of
api tu “usnatavat tu PKM “according to jaladmam api tat
PKM (jaladinam api svata eva tat NKC) against jaladinapi tat SSP

2 sSp (11 24) 36,18-21.
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4.5 Passages without Literal Correspondences to Other Works

Finally, it is worthwhile to look at the arguments for which I
could not find, as yet, any literal correspondences of a high de-
gree.” These arguments may in some instances touch on to-
pics or terms, for which I found parallels to passages in other
works according to content, but no literal correspondences at
all—neither exactly, nor with variations, nor in paraphrase. It
is possible, of course, that further research in the philoso-
phical Sanskrit literature of the Jainas will throw a different
light on these passages, however, at the present time I pre-
sume that the specific contribution of the SSP to the discus-
sion is represented by the arguments delineated in figure 3.
The hypothesis based on the point of view of the composition
analysis is supported by the point of view of content analysis:
the arguments with no literal correspondences are crucial
points of the argumentation, where a level or step of an argu-
mentation is begun (arguments 12f., 16, 17, 18, 19, 37) or
concluded (argument 31 and 41).

Conclusion

By the analysis of the places of argumentation, where passages
with literal correspondences to other works are employed, the
following picture emerges with regard to the composition
structure of the first part of the uttarapaksa against the Vaise-
sika in the SSP. Vidyanandin here continues, specifies and ela-
borates a line of argumentation which can be traced back to
Samantabhadra’s Yuktyanusasana. The arguments against in-
herence fall in three groups.

The first group consists of arguments, which are also trans-
mitted literally in Prabhacandra’s works and are directed
against widespread definitions of inherence. It is possible that
Prabhacandra took over these arguments from the SSP; but I
think it is more likely that Vidyanandin and Prabhacandra
both took over these arguments from another, yet uniden-
tified work.

The second group of arguments against inherence consists
of those, which are also transmitted literally in Vidyanandin’s

* See figure 3, numbers in bold script.
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Aptapariksatika. They are directed at definitions of inherence,
which were rarely discussed. It is obvious, that Vidyanandin
took over these arguments from one work into the other; I
think it is more likely that the SSP is the later work.

The third group of arguments against inherence consists of
those, for which I have as yet not found any literal cor-
respondences in other works at all. These arguments lay out
the terminology for the framework of the discussion and I
think that they were composed by Vidyanandin himself. These
arguments—together with the arguments transmitted in the
Aptapariksatika and the introductory and concluding argu-
ments of the whole section—represent Vidyanandin’s contri-
bution to the discussion, not only by arrangement but also by
intellectual conception.

Figures
Figure 1: Conceptualizing samavaya
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94 Composition Areas in the Satyasasanapariksa
Abbreviations and Bibliography

AM, Aptamimamsa by Samantabhadra. Muni Vairagyarativijaya
(ed.), Yasovijayagani-krtam  Astasahasritatparyavivaranam.
Poona: Srivijayamahodayasiirigranthamala 15, 2004.

AS, AstasahasrT by Vidyanandin; see AM.

AP, Aptapariksa by Vidyanandin Darbarilal Jain Kothiya (ed.),
Vidyanandasvami-viracita... Aptapariksa svopajfiaptapariksalan-
krtittkayuta. Saharnapura: Virasevamandir Granthamala,
1949.

APT, Aptapariksatika by Vidyanandin; see AP.

Borgland, Jens Wilhelm, 2010, “A Translation and Investigation
of Vidyanandin’s Satyasasanapariksa”’. MA Thesis, Depart-
ment of Culture Studies and Oriental Languages, University
of Oslo.

JMJGS, Jhanapitha Mirtidevi Jaina Granthamala: Samskrta
Grantha.

KA, Kiranavalt by Udayana. Jitendra S. Jetly (ed.), Prasastapada-
bhasyam with the Commentary Kiranavali of Udayanacarya.
Baroda: Gaekwad’s Oriental Series 154, 1971.

LT, Laghiyastraya, Akalanka; see NKC.

MDJG, Manikacandra Digambara Jaina Granthamala.

NK, Nydyakandali by Sridhara. Vindhye$variprasada Dvivedin
(ed.), The Bhashya of Prasastapada together with the Nyayakan-
dali of Sridhara. Benares: Vizianagaram Sanskrit Series 6,
1895.

NKC, Nyayakumudacandra by Prabhacandra. Mahendra Kumar
Shastri (ed.), Nyayakumudacandra of Prabhacandra. A com-
mentary on Bhattakalankadevas Laghiyastraya. 2 volumes.
Bombay: MDJG 38, 39, 1938-1941.

NyVi, Nydyaviniscaya by Akalanka. Mahendrakumar Jain (ed.),
Akalankadeva-pranitasya NyayavinisScayasya vivaranabhitam
Vadirdjasuri-viracitam Nyayaviniscayavivaranam. 2 Volumes.
Kast: IMJGS 3, 12, 1949, 1954,

NyViVi, Nyayaviniscayavivarana by Vadirajastri; see NyVi.

NV, Nyayavarttika by Uddyotakara. Taranatha and Amarendra-
mohan (eds), Nyayadarsanam with Vatsydyana’s Bhdsya, Ud-
dyotakara’s Varttika, Vacaspati Misra’s Tatparyatika and Visva-
natha’s Vrtti. 2 Volumes. Calcutta: Calcutta Sanskrit Series
18, 29, 1936-1944. Reprint: New Delhi 1985.
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PMS, Pariksamukhasutra by Manikyanandin; see PKM.

PKM, Prameyakamalamartanda by Prabhacandra. Mahendra
Kumar Shastri (ed.), Prameyakamalamarttanda by Prabha-
candra. A commentary on Manikyanandins Pariksamukhasutra.
Delhi: Sri Garib Dass Oriental Series 94, 1941, *1990.

SDS, Saddarsanasamuccaya by Haribhadrasiri; see TRD.

Soni, Jayandra, 2003, “Vidyanandin’s Satyasasanapariksa and
his Examination of the Buddhist Vijfianadvaita”. In: Olle
Qvarnstrém (ed.), Jainism and Buddhism. Essays in Honor of
Padmanabh S. Jaini, Part II. Fremont California: Asian Huma-
nities Press, pp. 677-688.

SSP, Satyasasanapariksd by Vidyanandin. Gokulchandra Jain
(ed.), Vidyanandi-krta-Satyasasanapariksa. Calcutta: JMJGS 30,
1964. [Numbers divided by comma refer to page and line of
this edition, numbers in brackets refer to the critical text of
Vidyanandin’s confrontation with the Vaisesika in Trikha
forthcoming a.]

SSPy i1 » Manuscripts ka and kha used by Gokulchandra Jain in
his edition of SSP.

SSP 11, “References to the critical text of Vidyanandin’s con-
frontation with the Vaisesika” in Trikha forthcoming a.

SV, Siddhiviniscaya by Akalanka. Mahendrakumar Jain (ed.),
Siddhiviniscayatika of Anantavirydcarya. The commentary on
Siddhiviniscaya and its Vrtti of Bhatta Akalarikadeva. 2 Vol-
umes. Kast: JMJGS 22-23, 1959.

SVT, Siddhiviniscayatika, by Anantavirya IIL.; see SV.

TARV, Tattvarthardjavarttika by Akalanka. Mahendrakumar
Jain (ed.), Akalarikadeva-viracitam Tattvarthavartikam (Raja-
vartikam) hindisarasahitam. 2 Volumes. Delhi: JMJGS 10, 20,
1953, °2001.

TARVV, Tattvarthargjavarttikavyakhyanalarnkara by Akalanka;
see TARV.

TRD, Tarkarahasyadipika by Gunaratnasiiri. Mahendra Kumar
Jain (ed.), Haribhadrasiri-viracitah Saddarsanasamuccayah ...
Gunaratnasuri-krta Tarkarahasyadipika Somatilakasiri-krta-La-
ghuvrttih-ajfiatakartrka-Avacirni-sahita. Varanasi: JMJGS 36,
1969.

Trikha, Himal, forthcoming a, “Perspektivismus und Kritik. Po-
lemik gegen das Vaisesika in der Satyasasanapariksa des Dig-
ambara Vidyanandin vor dem Hintergrund des epistemo-
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Nobili Research Library 35. Vienna.

forthcoming b, “Competing world views: Perspectiv-
ism and polemics in the Satyasasanapariksa and other Jaina
works”. In: Proceedings of the International Conference on world
view and theory in Indian Philosophy, Barcelona 26-30 April,
20009.

wiC “without identified correspondence”: passage that most
likely corresponds to a yet unidentified work.

VTP Visvatattvaprakasa by Bhavasena. V. P. Johrapurkar (ed.),
Bhavasena’s Visvatattvaprakasa. A Treatise on Logical Polemics.
Sholapur: Jivar3ja Jaina Granthamala 16, 1964.

YA Yuktyanusdsana, Samantabhadra. Samantabhadra-pranitam
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